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S+C at Holy Cross
March 26, 2022
Joshua 5:9-12

Luke 15:1-3,11b-32

Ohayogozaimasu

[ am really honored to be with this community that has such a history of faithfulness in the
face of racism.

[ am from Salal + Cedar, a church in the diocese that doesn’t have a building but worships
outdoors. We help Christians grow in ecological justice through education, activism and
habitat conservation.

A very first step in that is getting to know and love our neighbours -native animals and
plants, like the ones the church.

To talk about Salal + Cedar ministry, [ have brought two plants with me: Salal and Cedar.

Western Red Cedar, you may be familiar with, it is one of the largest trees in the world,
some living more than 1000 years. It is an evergreen with tiny cones and leaves like scales.

Some Coast Salish people, the Indigenous people of this place call Cedar the Tree of Life or
Long-Life Giver because of the many useful things it provides: traditionally it was used for
everything from diapers, blankets, baskets, multi-family dwellings -the big house, to rope
strong enough for hunting whales.

The Western Red Cedar has all kinds of parallels to the biblical Cedars of Lebanon: it is used
for purification,

Sometimes the “tree planted by the water” is a cedar

The Cedar of Lebanon is a place where all the birds of the air build their nests

Now Salal, you might not be as familiar with by name, although some of you may recognize
it when you see it.

Salal is a low-growing, flat leafed bush that stays green all year, it has a string of white bell-
shaped flowers that turn into dark purple berries. Salal does ok in the shade but thrives the
sun, and is often one of the first plants to regenerate after a fire.

If you have ever purchased a bouquet of flowers, and long after the flowers have died, the
green shiny leaves that remain is Salal.

Salal + Cedar is our name because we know God in the huge and impressive that inspire
wonder like Cedar, and but also in the small, persistent and the ordinary like Salal,

This name reflects our notion that the church provides both shelter like the Cedar and
sustenance like Salal

It also shows our commitment to know the plants and animals that live and grow in our
watershed.



Ecological justice is connected to key aspects of Anglican Identity, two of the Five Marks of
Mission:

Number 4: To transform unjust structures of society

And

Number 5: To safeguard the integrity of creation

Ecological justice does not mean:

love plants and animals but ignore people

It does not mean focus on “the environment” as if people were not also part of the living
world, God’s creation,

Ecological justice means connecting issues of hunger, racism, poverty and the way that
people are treated as commodities, with the way that water, animals, trees and other plants
are also treated as things that can be used up or turned to profit

Ecological justice means recognizing that all of God’s creation, human and more-than-
human, is sacred, beloved, and deserving of dignity.

And this brings us to Scripture

In the Bible God speaks in the land, waters and animals. God is encountered on mountain-
tops, by special trees, beside wells and rivers and very seldom in buildings.

In Exodus, the wilderness is where the Hebrew people learn to rely on God’s abundance
through Mana and not the Egyptian empire’s system of extraction and slavery

In the wilderness Hagar sees and names God.

The Psalms, are filled with images of creation -animals, plants, water.

Elisha, Elijah were wilderness prophets, Ezekiel and Isaiah draw on images from the
natural world. And their calls for social and economic justice often use the language of
creation.

At the beginning of Lent we read how Jesus was baptized in the Jordan and then the Holy
Spirit sends him into the wilderness where he is attended by angels and (in Mark’s gospel)
accompanied by wild animals.

Later in his ministry Jesus goes away from the crowds, to the fields, to the water, to the hills
—for his own spiritual nourishment

and places of worship -synagogues, the temple, are places of conflict

In Scripture the earth and all creation is the vocabulary of God’s love and sometimes God'’s
SOITOW.

So let us practice looking for ecological justice themes in Joshua and Luke



The Joshua passage takes place at the end of Israel’s wilderness journey

The people celebrate the Passover - remembering their liberation from slavery and their
deliverance by great acts of nature.

Up to this point they had been eating Manna in the wilderness, the miraculous gift of God’s
abundance, that could not be hoarded.

Now they eat the Produce of the land (a passage that is repeated 3 times for emphasis)
BUT what they eat is unlevened cakes and parched grain, it is wild collected food but
agricultural harvest even though they have just arrived!

-suggesting that they may have received support or had trade with the Indigenous
Canaanites in the land

The Gospel begins:
Now all the tax-collectors and sinners were coming near to listen to him. And the Pharisees
and the scribes were grumbling and saying,

Jesus is on his long journey to Jerusalem, towards Good Friday and the cross, and the most
outcast and marginalized people in his society come to listen to him. People who make
their living by colluding with the Roman occupation.

And Scribes and Pharisees—good religious people, upstanding citizens, people who know
and keep the rules—complain.

Now maybe you noticed that verses 4-10 are missing.
In those verses Jesus tells two quick parables, one about a sheep one about a coin both are
lost and then found.

Then he tells about two sons and their father. There are many aspects of this well-known
parable but we are going to keep the focus on ecological justice.

The younger son demands his inheritance To put it bluntly he says, to his father’s face and
for the whole community to hear—"you are as good as dead to me.” In the honor/shame
society of the Ancient Near East the father’s honor was everything and the younger son
publicly humiliated his father in a way that is close to unthinkable.

And what is the son’s inheritance? land, animals, and wealth.

The young man takes his inheritance and leaves the country—this means he has sold the
land—which in ancient Israel was not real estate, but a sacred trust from God—to be
protected but never really owned. Something to think about when we make an
acknowledgement that this is unceded Coast Salish Territory.

When famine comes to avoid starvation, the younger son hires himself out to Gentiles,
He eats food refuse
intended for unclean animals -pigs

When he repents and returns, his father has a feast prepared -from the abundance of the
land.



Now the older son, where is he? In the fields. Accuses his brother of devouring their father’s
property. Complains of never having even a goat for his own celebration.

What is often missed in this story is that by refusing to attend the celebration the older son
has shamed his father just as publically as the younger son.

Like the sheep and the coins both brothers are lost.

So what of the father? Most of us are used to thinking of the father as God and if God is good
then so is the father. But the father in this story is not good.

In the Ancient Near East a good father is stern, dignified, benevolent, and maintains order
through authority, he practically a caricature of a bad father. He concedes to his son’s
request for his inheritance, he loses the sacred trust of land, he doesn’t disown his son but
anticipates his return, and when he sees him coming he runs.

For Mediterranean readers this is the most shocking part of the story. A father, an elder, a
dignified man does not run. Then he puts his arms around his son and kisses him. Publicly.
Acting not like a father but like a mother.

After the party has begun, the host leaves his seat and goes to beg, not order, his son to
attend.

While both sons have acted shamefully this father is shameless.

Now the story ends with a cliff hanger. Will the older son join the party?

We had to celebrate and rejoice, because this brother of yours was dead and has come to life;
he was lost and has been found

The younger son is found, but is his brother still lost? Will he come in or will he stand
outside with the cold comfort of his own righteousness?

The younger son experiences famine, failure, disconnection from the land then a dramatic
coming to his senses and a welcome he does not deserve.

But what about the elder son?

In the face of unconditional love he is holding out for what he deserves—because he is sure
deserves more than his brother.

He’s been trying for years to earn love and here is Love given away for free.

Will he come to the party? Will we?

Each of us, scribes and tax collectors, saints and sinners, upright and outcast--is issued the
same invitation:

Come in to the party, eat, drink, dance -share the abundance of the land. You are welcome
and wanted, you are included, invited, you belong—And, whether you like them or not your
siblings and fellow creatures will be there.

Welcome home.



